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How does this relationship exist?                           Difficulties that have appeared, the overcoming of these difficulties, new challenges in this relationship. Strengthening what is common.                           Making complementary what is different.
I. Close and United 

In the context of a monograph on the maturation of the shared experience of laypeople and religious: “closer and more united” it would be convenient to think what being close and being united could mean today. We are together and in the progressive strengthening of this union we form a whole. The term itself suggests to us the idea of mixing or establishing connections as a part of the essence of this union. There is currently a mutual assimilation to common and proper places which cease being places to defend in order to be places to share and bring to the fore the necessity of mutual confidence. 
It is not dependence or mimicry; it is a new reality, more mature and which is already born. We find ourselves at the limit, without incorporating ourselves but mutually conquered. It is a matter of approaching one another in order to co-operate in the same cause, to agree or to confirm our hearts, our minds and our points of view. To be united is to be consolidated and it is also to be mutually helped. It is to cease the opposition that tends to defend itself. We are close and we are complementary because we are in the circle of those who have decided to raise their eyes and to place them at the centre of the God of life. 
For us laypeople and religious our priority must be God and the organisation of all reality must be done according to the central presence of the values of the Kingdom. Thus the priority will mark and consolidate the radicalism that does not come from a choice of lifestyle, - religious or lay – but by the real density that each of these two evangelical forms attain. 
We must discover elements to see how this union of life is found at this moment. We can affirm that one already lives in the crossroads where God appears to call us to profit from what unites us: his resurrected presence above mutually exclusive and often disqualifying polemics.
It is never easy to take the pulse in a relationship. We are on a pathway of mutual recognition, of the strengthening of credibility, to make the synthesis of common elements which nourish the realisation of two ways of living the Gospel, to confront us so as to be together more complete. 
On the other hand, in effect it appears to us to be important at the start of this reflection to specify the type of lay person about whom we are speaking. Even though all the baptised are laypeople, actually by referring to lay-religious relationships we presuppose men and women who have assumed a pathway of deepening and of responsibility in their faith. A Christianity by choice that must be marked by a passion for the Gospel. 
We are not laypeople in the mission of religious. We laypeople who have decided to live our faith in an adult manner, we are mission companions of religious and together we will approach those who are starting the pathway or the process. 
II. To provoke responses beyond difficulties
The difficulties that have appeared, the overcoming of these difficulties, trying to strengthen what is common is part of the subject that concerns us. Often we turn around problems because we see ourselves incapable of finding the energy to cross the established barrier. For this reason, we believe that it is a matter of entering into another more active dynamic capable of provoking responses beyond the difficulties. These alternatives have to do with the real will of change and are proportional to it. The disposition of laypeople and of religious to an experience of shared faith and to the realisation of common works passes by the open will to renewal, to let the masks fall away. 
On the side of laypeople, the conflicts are marked by a certain feeling of inferiority which comes in part from a lack of formation and in part form the weight of history that has introduced into our lives the clear sentiment that the religious life has a greater value in the eyes of God. Another problem comes from the sort of convenience of those who do not accept responsibilities insofar as there are religious who do so. 
Surely, on the side of religious life, the greatest distrust that we must mention is the fear of a strong, autonomous and radical laity who seem to put the vocation of religious life into danger but that must not be the case. Religious life must believe in its meaning and count on the means that it has decided to consolidate by the experience of the evangelical counsels. 
A diffuse fear that the openness to laypeople mitigates the charism also weighs on religious life and that has been set adrift amidst an experience and a comprehension that is more vast.
The development of the relationship between laypeople and religious in history cannot be indifferent to us. The basic key was the work together and collaboration. From that a brake was put on religious life: the commitment to accompany the progress of the laity. On the other hand, a great resistance was placed in the childish idea that we are growing but without ever growing up. We often see believers who are anchored in spaces, missions and attitudes which enhance this schema that the religious life tends to conserve and reproduce. But also in this setting of difficulties appears the contrary point of view of laypeople who have assumed their faith amidst the tasks of their profession and which are rendered invisible by religious as if they were a threat to the institution. It is obvious, but it is difficult to not go beyond these schemas. 
Making complementary what is different – neither religious converted into laypeople, nor laypeople leading the life of religious. That which is complementary is that which completes and perfects. In accord with this neither the religious life nor the laity can separately arrive at understanding their plenitude nor show their plenitude in the following of Christ. An interesting question in this reflection would be: How can we help ourselves to complete and perfect our vocations?
The evangelical counsels give a form to poverty, chastity and obedience that is rooted in the Gospel. We laypeople restore these three elements in our life and it is necessary to try to formulate them in a more theological way. Giving body and coherence to our way of living fidelity, maturing in love both freely given and reciprocal and the freedom faced with things and people, the sobriety in the possession and a vision of poverty more risky than to hide it with solidarity. In these realities there is a theological density that is born of the life of God incarnated in Jesus of Nazareth and actualised by the force of the Spirit in our life. 
In the light of these few reflections, obedience, chastity and poverty find their anchorage in the Beatitudes that put us on a sure path where it does not seem to have a realisation of the Evangelical Counsels without embracing the value of justice, of comfort, of absolute confidence in God, of mercy, of a proper heart, of work through peace, of the weight of persecution... (Mt 5, 1-12). It is in this current of grace that we laypeople and religious must establish our roots so that these elements are recreated. 
III. Time to instigate the process and to live in uncertainty 

We admit that it is a matter of a relationship in progress which before being realised gives time to itself to be thought. We are vigilant in its development. We go towards where we do not know is why we must move in the certainty of knowing that the path is uncertain (Jn 3, 8).

Rethinking the lay-religious mutual relationship at the present moment of the life of the Church is, without doubt, an act of maturity. A relationship that must become more intense and consistent will only occur if the proper conscience of the two parties is shared. We need each other reciprocally and not only in the mission but also in being. For that, it is necessary to be aware of our mutual sentiments. We have hope, needs, fear, poverty, resistance to change, joy for the increase in forces, expectation, irritation before confrontation… the range of sentiments is ambiguous. It is not a matter of being like and staying with laypeople or religious. It is a matter of a powerful certainty – the pathway of unity is good for the realisation of the Kingdom in each member and in the institution thanks to its works. We do not invent the Gospel; we unite our forces for its realisation. We must overcome fatigue and mistrust and manage the points of friction and of tension. 
In order to accentuate the development – from religious life – an institutional and personal conjunction is necessary, even though any institution is made compliant by its members. The teams of government have a great responsibility to administer documents and spaces of reflection on the subject of laypeople and religious, to exorcise fears and open the domain to co-responsibility. Undoubtedly, this is undertaken in numerous orders, congregations and secular institutions. It seems that if we are capable of welcoming and of sharing maturity, we will be able to ascertain our immaturity and be engaged in overcoming it. 
The process is consolidated when we try to recreate together the proper elements of each charism and to review them from the vital experiences of work, families and society… This reinforces the sense of belonging and gives strength for bringing the charism to light. 
IV. We do not worry about the number but we concern ourselves with sharing time and space 
The proposal of sharing time and space can appear simple but it is crucial for the maturation because mutual presence makes the shared project solidify and mature; communicating life, expressing experiences of faith in relation with the contradictory character of life and praying together, generating essential links. Thus sharing time involves giving up personal spaces, something to which we are not always disposed. Consequently, the subject of the priority of tasks and interests enters into play. So that the connection between laypeople and religious is realised: to what are we disposed? What part of our life are we prepared to commit? 
It is time to not worry ourselves about the number and to attend to the internal consistency of small communities of believers: their prayer, their actions, solidarity presences and concerns – as both individuals and a group. At least fidelity is shared. It is an option of choosing quality or quantity. It seems to be a sign of the times to seek quality, it is the time for seeking solidity and for taking root. 
Another fundamental question is about sharing faith in a more explicit and constructive way. The majority of times, we do not share because we do not consecrate sufficient time to think and enrich the experience of faith. The lacking in formation relative to the elements of faith, of the Word, of the theology which is the basis of our declarations of faith is a grave illness that weakens firstly laypeople, then religious and in a smaller measure the religious who spend more time in this formation. It is curious, all the illiteracy in the world order concerns us where the lack of instruction impoverishes, strengthens the circle of the feminine face of poverty, the inequalities, the problems of health. We consider that this approach is expandable to the life of faith which asks to know and to seek to know God in what we believe. The knowledge is a cause also of development, which is produced in faith. 
From this approach, we justify that the lack of formation produces Christians excessively dependant on the word of others. Masculine religious life, since it has this side more solid, should support and strengthen the formation of laypeople. Feminine religious life, in general, has not yet assumed as proper, valuable and rigorous the formation of its members in realities that try to explain and enrich faith and this complicates its contribution. We are not claiming to make reference only to academic theological formation; we believe it is a matter of going one step further. The concept of developing faith more and the experience of faith interests us because that will lead undoubtedly to a greater depth and a fidelity of responses. Making an effort to express, formulate and put our intelligence as believers at the service of faith. Putting the energy to think about – from God – what we live and the realities in which we move. Only then will we be the “leaven in the dough” (Mt 13, 33; Lk 13, 20-21) and not the water in the oil. 
The challenge comes from multiple elements that give vitality to us feeling a part of the process. Sharing life and prayer, thinking together about the responses that we must give to the world far from simplistic approaches. The prophetic word will be able to germinate communities that pray and are committed in a world that needs light. It is no longer a matter of being together, laypeople and religious; it is a matter of “being together for the world”. A world that needs believers centred on God, who recognise the voice of the “Spirit of truth” (Jn 14, 17) the only one capable of helping us to give responses to the heart of a globalised planet that is more and more complex and fortified by delusion. 
V. The challenges are for those who accept them... 

The new challenges in this relationship pass by non utilisation and mutual acceptance. They slip into the plurality of lay and religious ways, for us to accept ourselves as we are and that salvation arrives in consenting that the pathways of God are passed on by small communities prepared to share the experience of faith. 
The importance of laypeople in the evangelising task of the Church lays claim to the famous mission shared with religious. So that such a mission is accepted, it requires the interiorisation of evangelical principles without us appropriating them and working at a relationship that in passing asymmetry seeks reciprocity. 
While religious life has the initiatory process of the novitiate which poses the bases for the realisation of the evangelical project, the lay Christian life must strengthen the rites of initiation which form and fortify the capacity of silence, the various techniques of prayer, the believing regard on reality, the permeable attitude before the Word of God, a vast ecclesial regard, a moral conscience cemented in mercy. To not do thus, we will continue to find ourselves with men and women – baptised, thus lay – who lack the basic “tools” to make their faith grow. 
Let’s not be mistaken: the priority of every believer, religious or lay, must be God. From that we will break the ice that immobilises and justifies us. A believer is one who thinks about God and on God; when he seeks responses to situations from the Lord. A believer is one who works within himself on what is not the work of the Creator and in the spaces and the times that one shares and celebrates this faith with other brothers and sisters. Thus the family, work, the religious community, the institution… become means where one channels a greater reality. For a layperson, the first thing is not his family and being in the realities of the world, the first thing is being in God, being passionate about the project of God and from there, situating the family and professional and personal options. They will have to be the laypeople of the centuries to come and in their turn will be transformed with a mark that will distinguish them from those who, at a time in their life, have only received a sacrament. 
It is a matter of making a wager on the communion that consists in participating in what is common. Trying to perceive the links that provoke the experience of faith is indispensable. More than ever it is necessary to make manifest that unity is the sign of the harmony of the Kingdom. By this the world will know that you are mine – that you are in the heart of God and hear his voice -. We are before the choice of God, not of man and perhaps that will help us to hear the echo of Jesus amidst our small communities of laypeople and religious: ["..] I have called you my friends, because all that I have heard from the Father I have made known to you.” (Jn 15, 15). The friendship perceived in God has its deeper meaning. We are together called to know its depth and to open us to new realities that need modification to be adapted to the world that God wants to germinate. We love what we know and if we enter into this dynamic more and more we will seek to know what we love; together by strengthening the unity that centres us in God and not division.
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