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The Circulars: Witnesses to the evolution of Marist Spirituality

    André Lanfrey

The tradition of two Circulars per year started with Father Champagnat: the first early in the year, in January or February, in response to the good wishes of the Brothers; the second, during the summer, announcing the retreats and proposing fruits to draw from them. Joined, evidently, to the spiritual part of the Circular are all kinds of advice concerning the running of the schools, finances and administrative undertakings. The Circulars are also intended to announce deaths, propose necrological rubrics and give the list of the deceased for the year. In the course of time the Superiors attached to the Circulars pontifical acts, accounts of missionary voyages and reports of the visits of Superiors, updates on causes of beatification… Obviously the Circulars also announce General Chapters and give reports on them.

As for the more technical story of their distribution and preservation, Brother Avit gives us precious details [Summary of the Annals, 1848, t.2, p.176]: handwritten first of all until 1838, they are lithographed until 1842 by Brother Marie-Jubin. From 1842 to 1848 they are printed without anybody thinking of keeping extra copies. This will be done starting in 1848. However, as early as 1841 [Circulars, t.1, p.46] Brother François invites each community to obtain a register in which to copy the Circulars received. This register was certainly quickly made obsolete by the printing of the Circulars. But the problem of preserving these bundles of sheets must have been done very unevenly in each community. Consequently the collections of Circulars before the edition of 1916-1917 are very rare today [Varennes…] and incomplete, for a certain number of bundles were lost before being bound and the Circulars before printing, that is to say those of Father Champagnat and the first ones of Brother François have not been saved. [Circulars, t.12, p.163] It’s probably for the first of these reasons that Brother Théophane had the Circulars of Brother Louis-Marie on simplicity, prayer, the school of Pontmain, the formation of the Brothers, and fraternal charity reprinted. [Circulars, t.9, p.133; t.10, pp.419-420; t.11, pp.137, 315]

The edition of the centenary of the Institute is announced in the Circular of 22 April 1912 [t.12, p.163]. The one on 24 May 1916 [t.13, p.242] notes that the work of reediting is being actively pursued and, unless unexpectedly stalled, will be finished in December. In fact, the war slows the work and the Circular of 2 February 1917 tells us that the last volume is being printed [t.14, p.85]. The Circular of 24 May 1918 [t.14, p.219] adds that because of the difficulties of transportation and high costs we cannot yet send a sufficient number of the volumes to the provinces. We can suppose, therefore, that it is scarcely before the 1920 Chapter that the re-edition of the Circulars will be actually available to the communities. As for knowing what welcome they got…one would have to look more closely, all the more so since thirteen volumes in French arrive in a congregation largely international; this evokes—even for the French—a situation totally different from the one lived at the beginning of a war which turned the world upside down. The thirteen volumes of the 1914-1917 edition become thereby a sort of memorial of a religious education society essentially tied to a bygone time and place: the nineteenth century and France. Starting with volume 14, then, the Circulars change status: they are thenceforth essentially the Superiors’ means of doctrinal teaching, all the more so that, since 1918, the Bulletin of the Institute has taken over various information on the congregation and its educational system. This mutation has not ceased getting stronger since then.

As a second centenary of the Institute takes shape, we can ask about a new re-edition, which evidently would not have much to do with the first, for a large part of the contents of the Circulars before 1917 and even up to Vatican Council II have only historical value. On the other hand, the Circulars dealing with doctrinal matters offer us irreplaceable perspectives on our spirituality by tying our origins to today, an operation which we forget too often to do when we speak of spirituality. Therefore, these Circulars preserve for us the myth of our origins and show that spirituality continuously builds itself up and destroys itself, constituting a complex historical process which we have to look at carefully, for understanding spirituality is a whole: the origins cannot be understood without the tradition which nourishes itself at that source any more than the spirituality of today can refer directly to our origins by gliding lightly over the historical thickness through which they have come down to us. Our spirituality is like Jacob’s ladder on which angels climb up and down. To know our spirituality we have to do like them, not forgetting all the while that the Circulars constitute important rungs in the spiritual itinerary of the roundtrip between our origins and us.  

Evidently, to facilitate a renewed contact with the spiritual tradition, it’s a good idea to regroom the Circulars by recomposing them into large thematic and chronological dossiers such as:

· Fundamental spiritual teaching: including all the doctrinal texts developed and of consequential length.

· Occasional spiritual teaching, such as invitation to retreats, exhortation to such and such a devotion…

· Education and teaching: including the evolution of thoughts on education, various technical undertakings, life in the schools…

· Deceased Brothers: biographical notices…

· Causes of beatification and canonization…

· General Chapters…

The work below is an outline of what could be a dossier on the history of Marist spirituality seen through the Circulars. To do this we kept only those texts which seem to us to present fundamental and structured spiritual teaching or important stages in the spiritual history of the congregation. One exception will be made, however, for the Circulars of Father Champagnat, very short, but obviously important because they date from the very beginnings.

TABLE OF DOCTRINAL CIRCULARS [1829-2000]

In the table below I’ve tried to isolate what to me seems to correspond to doctrinal instructions. I arrived at 186 texts. I chose to keep as is Circulars in three or four parts in order to respect the chronology of their publication as much as possible. Let’s say that the group below includes about 150 texts on Marist spirituality by some 15 authors spread over almost 170 years.

	Vol
	Pages
	Date
	Author
	Title

	1
	1
	15/1/1829
	Champ.
	“The Blessed Virgin has planted us in her garden”

	1
	3
	10/9/1830
	Champ.
	“We have God to defend us”

	1
	4
	10/8/1834
	Champ.
	“I hope that J. & M. will always be your only treasure”

	1
	5
	24/8/1835
	Champ.
	“Like the apostles in the cenacle…one heart, one soul”

	1
	7
	19/1/1836
	Champ.
	Outline of the Spiritual Testament

	1
	11
	10/1/1837
	Champ.
	“Let us love one another”

	1
	13
	21/1/1837
	Champ.
	Gift of the Rule “in the sweet names of J. & M.”

	1
	14
	12/8/1837
	Champ.
	All united “under august Mary’s standard”

	1
	15-16
	15/8/1837
	Champ.
	This good Mother…has established you as new apostles

	1
	17-18
	4/9/1837
	Champ.
	+ Br.Dorothée. “God has called us to be saints”

	1
	19-22
	23/8/1838
	Champ.
	To live and to die under Mary’s auspices

	1
	24-25
	13/1/1839
	Champ.
	Thanksgiving to St. Joseph

	1
	26-27
	9/9/1839
	Champ.
	Reunion “under the auspices of Mary our tender Mother”

	
	
	
	
	

	1
	28-31
	6/12/1839
	Fran.
	To work with courage at Mary’s work 

	1
	32-37
	10/1/1840
	Champ.
	Priority to Catechism without neglecting secular study

	1
	41-42
	6/6/1840
	Fran.
	Death of Fr. Champagnat, “good father, worthy superior and founder”

	1
	43-44
	8/9/1840
	Fran.
	Cultivate Champagnat’s memory

	1
	45-55
	15/1/1841
	Fran.
	Opening a register to classify all the Circulars [p.46]

	1
	58-60
	10/8/1841
	Fran.
	Collecting the documents by Champagnat

	1
	84-93
	15/1/1844
	Fran.
	Fr. Champagnat’s Spiritual Testament

	1
	122-132
	31/7/1847
	Fran.
	“How happy we are to be Mary’s children”

	2
	5-23
	15/12/1848
	Fran.
	The Spirit of Faith [I]

	2
	29-41
	16/6/1849
	Fran.
	The Spirit of Faith [II]

	2
	75-98
	21/12/1851
	Fran.
	The Spirit of Faith [III]

	2
	123-141
	11/1/1853
	Fran.
	The Rule

	2
	145-168
	9/4/1853
	Fran.
	The Spirit of Faith [IV]

	2
	192-197
	21/6/1854
	Chapter
	On the Rules and Constitutions

	2
	203-222
	2/2/1855
	Fran.
	On the dogma of the Immaculate Conception

	2
	261-287
	6/1/1857
	Fran.
	Thematic table of the maxims and examples of the Founder

	2
	301-309
	8/12/1857
	Fran.
	Holy joy and trust in God

	2
	345-364
	15/4/1859
	Fran.
	The spirit of piety

	2
	376-396
	31/12/1859
	Fran.
	The religious is the temple of the Holy Spirit

	
	
	
	
	

	3
	5-28
	27/12/1860
	L.M.
	Regularity, piety, charity [government program]**

	3
	39-62
	16/7/1861
	L.M.
	On devotion to Mary***

	3
	67-103
	19/3/1862
	L.M.
	Fraternal charity [just standard, nothing else]

	3
	129-151
	2/2/1863
	L.M.
	Duty to pray

	3
	176-206
	8/12/1863
	L.M.
	Punctuality [regularity]

	3
	234-265
	19/3/1865
	L.M.
	Duty to pray [II]

	3
	275-296
	17/1/1866
	L.M.
	Br. Bonaventure exemplary Marist Brother***

	3
	331-362
	9/2/1867
	L.M.
	Formation of the Brothers and religious spirit***

	3
	397-425
	8/12/1867
	L.M.
	Formation of the Brothers [conc.]***

	3
	463-485
	2/2/1869
	L.M.
	Purity if intention and imitation of J.C.

	4
	206-230
	2/7/1871
	L.M.
	Meditations on the Visitation. Mary Mediatrix

	4
	239-306
	8/4/1872
	L.M.
	Br. Jean-Baptiste: serious spirit***

	4
	349-411
	24/5/1873
	L.M.
	Br. Jean-Baptiste [conc.]; spirit of faith***

	5
	7-67
	6/6/1874
	L.M.
	Pontmain, or the school of prayer [I]*

	5
	68-113
	24/5/1875
	L.M.
	Pontmain…[II]*

	5
	114-187
	17/1/1876
	L.M.
	Pontmain…[III]*

	5
	402-434
	16/6/1877
	L.M.
	Mystical life of J.C. in souls***

	5
	505-566
	17/1/1878
	L.M.
	Pontmain…[IV]. Christian simplicity

	5
	573-578
	17/1/1878
	L.M.
	Christian simplicity [conc.]

	6
	78-111
	8/12/1878
	L.M.
	On hell and an unfortunate eternity

	6
	142-163
	2/7/1879
	L.M.
	On eternity…[conc.]

	6
	166-192
	30/11/1879
	L.M.
	Vocation. Call to holiness

	
	
	
	
	

	6
	241-266
	19/3/1881
	Nestor
	On the Christian instruction of children***

	6
	268-274
	19/3/1881
	Nestor
	Biographical notice on Br. François

	6
	333-343
	12/7/1881
	Nestor
	Devotion to the Sacred Heart***

	6
	361-376
	1/3/1882
	Nestor
	Plan of study [presentation]***

	
	
	
	
	

	7
	338-357
	22/10/1893
	Theodore
	On education

	8
	512-532
	1/1/1895
	Theodore
	Piety in private schools [I] (according to Fr. Fèvre, Salesian)

	8
	575-591
	11/6/1895
	Theodore
	Piety in private schools [II]

	8
	687-705
	27/12/1895
	Theodore
	Piety in private schools [III]

	9
	330-336
	24/5/1898
	Theodore
	Working with youth [I]

	9
	375-379
	27/12/1898
	Theodore
	Working with youth [II]

	9
	447-455
	2/6/1899
	Theodore
	Working with youth [III]

	10
	143-152
	10/5/1902
	Theodore
	The spirit of prayer***

	10
	410-420
	19/3/1904
	Theodore
	Fidelity to one’s vocation*

	
	
	
	
	

	11
	197-204
	31/12/1907
	Stratonique
	Trust in Providence

	11
	204-208
	31/12/1907
	Stratonique
	Eulogy of Théophane: a “living Rule”

	11
	335-350
	2/2/1909
	Stratonique
	Our Constitutions [history]

	11
	395
	25/4/1909
	Stratonique
	Preparation for the centenary: imitate Fr. Champagnat [I]

	11
	447
	25/5/1910
	Stratonique
	Imitate Fr. Champagnat: his spirit of faith***

	11
	485-508
	2/2/1911
	Stratonique
	The Constitutions***

	11
	558-565
	18/5/1911
	Stratonique
	Imitate Fr. Champagnat’s strength and fear of God

	12
	7-24
	2/2/1912
	Stratonique
	Our Constitutions [art. 144] [secularization announcement]***

	12
	119-124
	22/4/1912
	Stratonique
	Imitate Fr. Champagnat: presence of God and zeal***

	12
	175-204
	2/2/1913
	Stratonique
	Our Constitutions: articles 67 [religious study] and 71

	12
	245-259
	24/5/1913
	Stratonique
	Useful considerations: reform, conform, transform

	12
	259-272
	24/5/1913
	Stratonique
	Imitation of Fr. Champagnat and our “first Brothers”***

	12
	325-343
	2/2/1914
	Stratonique
	Our Constitutions…

	12
	505-523
	24/5/1914
	Stratonique
	Fear of God [horror of sin, hell]*

	13
	18-37
	2/2/1915
	Stratonique
	Divine Providence

	13
	37-45
	2/2/1915
	Stratonique
	Peace

	13
	67-86
	2/2/1915
	Stratonique
	Purgatory and devotion to the souls in Purgatory*

	13
	98-104
	1/6/1915
	Stratonique
	Renewal in the spirit of piety

	13
	130-164
	2/2/1916
	Stratonique
	Imitate the faith, fervour, and strength of Champagnat and our first Brothers

	13
	165-188
	2/2/1916
	Stratonique
	Our Constitutions: article 58 on obedience

	13
	207-222
	24/5/1916
	Stratonique
	Recalling the last days of M. Champagnat

	14
	4-29
	2/1/1917
	Stratonique
	Providential role of the Institute during the 1st century.*** 

	14
	58-80
	24/5/1917
	Stratonique
	Increasing the supernatural spirit

	14
	40pp.
	9/12/1916
	A Brother
	Benefits of my congregation: its beauty

	14
	91-104
	2/2/1918
	Stratonique
	The Beatitudes

	14
	104-133
	2/2/1918
	Stratonique
	Perseverance

	14
	175-202
	24/5/1918
	Stratonique
	To strengthen the reign of God in us… [Christ the King]

	14
	223-256
	19/3/1919
	Stratonique
	On regularity [Stratonique’s spiritual testament]

	14
	293-300
	24/5/1919
	Stratonique
	Devotedness [typical of Br. Stratonique]

	
	
	
	
	

	14
	515-536
	25/12/1921
	Diogène
	Vocation, perseverance, vows, dispensation*

	14
	613-620
	25/12/1922
	Diogène
	On joy

	15
	1-11
	24/5/1923
	Diogène
	On the good use of time

	15
	81-95
	25/12/1923
	Diogène
	On the essence of religious life [announcement on secularization]***

	15
	150-160
	24/5/1924
	Diogène
	Devotion to Our Lady in education

	15
	293-308
	8/5/1925
	Diogène
	On the vow and the virtue of obedience [recall]

	15
	432-465
	24/5/1926
	Diogène
	The spirit of Ven. Father Champagnat***

	15
	519-542
	25/12/1926
	Diogène
	On the 12 virtues recommended by St. Alphonsus Liguori

	16
	199-218
	25/12/1928
	Diogène
	On grace and charity [inspired by Father Janvier]

	16
	585-594
	24/5/1931
	Diogène
	St. Augustine, master of the spiritual life [according to Fr. Cayré] 

	17
	10-30
	25/12/1932
	Diogène
	Mary model of poverty, chastity, modesty, obedience

	17
	65-88
	16/4/1933
	Diogène
	Antichristian persecutions

	17
	125-140
	25/12/1933
	Diogène
	Jesus’ soul in its passion [according to Fr. Monsabré]



	17
	570-584
	25/12/1936
	Diogène
	Catholic action

	17
	599-613
	24/5/1937
	Diogène
	Purgatory

	18
	7-45
	24/5/1938
	Diogène
	Devotion to the Sacred Heart

	18
	167-227
	24/5/1939
	Diogène
	Centenary of the + of Champagnat. History of his cause 

	
	
	
	
	

	19
	233-248
	25/12/1943
	Michaëlis
	Our houses like a “Domus Dei”

	19
	310-330
	25/12/1944
	Michaëlis
	Preserving vocations

	
	
	
	
	

	19
	351-362
	24/5/1945
	M. Od.
	Renewal in the spirit of the Founder by the Rule***

	19
	369-390
	25/12/1945
	M. Od.
	Return to the spirit of Father Champagnat***

	19
	430-454
	24/5/1946
	M. Od.
	Zeal for education

	
	
	
	
	

	19
	574-594
	24/5/1947
	Léonidas
	A great love for our vocation

	19
	631-648
	8/12/1947
	Léonidas
	Good use of time

	20
	8-32
	24/5/1948
	Léonidas
	To tend to sanctity by the Rule like Blessed Benildus

	20
	91-118
	8/12/1948
	Léonidas
	Direction: means to have union reign

	20
	175-198
	24/5/1949
	Léonidas
	Apostolic zeal

	20
	262-287
	8/12/1949
	Léonidas
	[House…] Councils…]: their need

	20
	337-363
	24/5/1950
	Léonidas
	Giving good example

	20
	407-453
	8/12/1950
	Léonidas
	Recruiting and cultivating vocations

	20
	481-511
	24/5/1951
	Léonidas
	Loving and serving the congregation better

	20
	568-604
	8/12/1951
	Léonidas
	Care of one’s health and of the sick

	21
	11-48
	24/5/1952
	Léonidas
	Greater trust in the Most Holy Virgin**

	21
	84-122
	8/12/1952
	Léonidas
	We are Little Brothers of Mary [Marist spirit]***

	21
	173-203
	24/5/1953
	Léonidas
	Fraternal charity

	21
	233-261
	8/12/1953
	Léonidas
	Struggle against the sin of impurity

	21
	259-327
	24/5/1954
	Léonidas
	Retreat [cf. manuscripts of Br. Jean-Baptiste]

	21
	361-393
	8/12/1954
	Léonidas
	Visits and correspondence

	21
	393-401
	8/12/1954
	Léonidas
	Esteem for our Constitutions

	21
	441-466
	7/5/1955
	Léonidas
	Beatification. Imitate Champagnat [his spirit of faith]**

	21
	510-547
	8/12/1955
	Léonidas
	Fidelity to poverty

	21
	570-585
	24/5/1956
	Léonidas
	Imitating Champagnat’s gift of strength**

	21
	625-644
	8/12/1956
	Léonidas
	Charity towards our students

	22
	7-39
	24/5/1957
	Léonidas
	Perseverance**

	22
	80-98
	9/12/1957
	Léonidas
	Glorifying God by our life: purity of intention

	
	
	
	
	

	22
	322-358
	24/5/1959
	General Chapter
	Revivifying the spirit of our Blessed Founder

	
	
	
	
	

	22
	384-422
	8/12/1959
	Ch. Raph.
	A more ardent and more enlightened zeal

	22
	429-458
	24/5/1960
	Ch. Raph.
	Family life

	22
	492-515
	8/12/1960
	Ch. Raph.
	Our Common Rules [1st use of the word “spirituality”?]

	22
	529-565
	1/5/1961
	Ch. Raph.
	Our spiritual life***

	22
	621-652
	24/5/1962
	Ch. Raph.
	Will for union

	22
	673-703
	8/12/1962
	Ch. Raph.
	Present requirements for our apostolic vocation

	23
	7-46
	24/5/1963
	Ch. Raph.
	Preserving and increasing the Institute [I]

	23
	54-102
	8/12/1963
	Ch. Raph.
	Preserving and increasing the Institute [II]

	23
	117-176
	24/5/1964
	Ch. Raph.
	Preserving and increasing the Institute [III]

	23
	187-222
	8/12/1964
	Ch. Raph.
	Preserving and increasing the Institute [IV]

	23
	249-290
	1/5/1965
	Ch. Raph.
	Fidelity to the spirit of our vocation and to the law of adaptation 

	23
	207-303
	1/12/1965
	Ch. Raph.
	Vatican II and preparing for the General Chapter [I]

	23
	359-394
	1/5/1966
	Ch. Raph.
	Vatican II and preparing for the General Chapter [II]

	23
	425-471
	1/12/1966
	Ch. Raph.
	Preparing for the 1967 General Chapter

	23
	525-541
	6/6/1967
	Ch. Raph.
	Considerations for the special Chapter

	
	
	
	
	

	24
	1-67
	2/1/1968
	Basilio
	General Chapter [I]: assessment of the first session

	24
	69-91
	2/1/1968
	Basilio
	General Chapter [II]: inter-session

	24
	121-159
	2/1/1968
	Basilio
	General Chapter [III]: facing the 2nd session

	24
	161-343
	2/1/1968
	Basilio
	General Chapter [IV]: a Chapter for today’s world

	24
	347-668
	2/1/1968
	Basilio
	General Chapter [V]: Calls from the Church and the Founder

	25
	47-308
	6/6/1970
	Basilio
	Community life

	25
	344-399
	1/7/1971
	Basilio
	General conference

	25
	459-480
	?
	Basilio
	?

	25
	482-556
	1/11/1973
	Basilio
	Chat on prayer [I]

	25
	557-580
	1/11/1973
	Basilio
	Chat on prayer [appendix]

	26
	7-150
	30/5/1975
	Basilio
	Obedience

	26
	173-249
	25/12/1975
	Basilio
	On the spirit of the Institute

	26
	253-714
	8/9/1976
	Basilio
	New space for Mary

	27
	5-168
	19/3/1978
	Basilio
	Community project [I]

	27
	193-258
	21/11/1980
	Basilio
	Community project. Complementary chapter 

	27
	326-364
	8/12/1982
	Basilio
	Meditative prayer [Circular to Brothers Provincial]

	28
	3-623
	8/9/1984
	Basilio
	Fidelity

	
	
	
	
	

	29
	16-40
	25/12/1986
	Charles
	Constitutions and Statutes, our rule of life

	29
	47-93
	1/11/1987
	Charles
	Vocations

	29
	107-147
	31/7/1988
	Charles
	Discernment

	29
	155-163
	20/5/1989
	Charles
	The Founder challenges his Brothers

	29
	255-283
	12/3/1990
	Charles
	Sowers of hope

	29
	297-340
	30/11/1990
	Charles
	Urgent call: Sollicitudo Rei Socialis

	29
	345-419
	15/10/1991
	Charles
	The Champagnat Movement in the Marist family

	29
	425-532
	25/3/1992
	Charles
	Marist Apostolic Spirituality [I]

	29
	535-585
	10/7/1993
	Charles
	Marist Apostolic Spirituality [II]: our Marist mission

	
	
	
	
	

	30
	5-53
	8/11/1997
	Benito
	Go forward serenely but without delay [general conference]

	30
	61-102
	8/5/1998
	Benito
	Fidelity to our mission in the midst of social crises

	30
	123 - 157
	1/9/2000
	Benito
	Convocation to the General Chapter


HISTORICAL SKETCH OF THE SPIRITUAL TEACHING OF THE SUPERIORS

I will pass quickly over the Circulars of Father Champagnat because they have been republished in the Founder’s Letters and because I’ve commented on these elsewhere. I stress simply that they contain what, at that time, we used to call maxims or sentences, of deep spiritual significance. 

I will also be succinct on Brother François whose Circular on the spirit of faith seems to me to be the first synthesis on Marist spirituality.
 It seems to me, nonetheless, that the nineteen texts of his which I’ve selected have three complementary preoccupations: keep the memory of the deceased Founder’s doings and writings; build a Marist spirituality, namely, one both emancipated from him and in his spirit; have the rules and major virtues of Marist spirit internalized.

Brother Louis-Marie seems to me initially much more ambitious and less profound than Brother François. In the first place, he undertakes everything in order to effect a work to restore the spirit of the congregation in growing pains, by renovating regularity, piety, charity [Circular of 27/12/1860]. Contrary to Brother François who, in his Circular on the spirit of faith does not quote Father Champagnat at all, Louis-Marie uses abundantly his doctrine and examples, as well as those of model Brothers: Brothers Bonaventure and Jean-Baptiste. Basically he insists more on charity than on piety and regularity.

During the years 1860-1870 it seems to me that an ascetic and somewhat military conception of the congregation triumphs, opposed somewhat to that of Brother François and in strong connivance with that of Brother Jean-Baptiste. The Circular on formation in 1867 seems to me typical in this regard since it strongly hierarchizes the Institute, having the Directors both run their school and form their auxiliaries in religious life under the vigilant eye of the major superiors.

Far from questioning a multidimensional conception of the congregation which goes back to Father Champagnat
 and which crushes the Institute under the masses of young Brothers to form, he makes the Institute’s cadres, especially the directors, responsible for almost impossible tasks. This strategy will not be unrelated to the low perseverance of the Brothers, the young because they were little formed by Directors unable to assume multiple tasks; the Directors disheartened by too demanding a job. With Brother Louis-Marie we see, then, a deepening of the perverse effect of a mystical intuition of Champagnat: the Hermitage as mystical city destined to welcome all those who want to fight under the standard of Jesus and Mary.

In the Circular on Pontmain I seem to notice an evolution: the war of 1870 and the Commune have revealed such perversity in the modern world that only prayer can save it. It’s perhaps this questioning of its certainties that arouses in Brother Louis-Marie a return to what the Marist tradition has of most profound: the theme of “the mystical life of Jesus Christ in our souls” [Circular of 16 June 1877] in order to fight against “the powers of darkness” [t.5, p.540]. This Circular, unfortunately marred by a very long and rather flat conclusion, seems to me one of the summits of Marist spirituality. It is not unrelated to the Circulars that follow: on hell, eternity and sanctity, for in these texts strongly inspired by the Spiritual Exercises of St. Ignatius
, we again find the same inspiration: fight for our own salvation and that of our neighbour against the reign of evil after the example of Jesus Christ.

Brother Louis-Marie’s teaching, then, seems to reflect two different periods: in the first we have the Superior sure of himself who reorganizes from top to bottom a congregation which indeed needs a leader; in the second part we return to an original tradition which situates the congregation in the great cosmic battle between Good and Evil at a time when France is irresistibly turning towards the Republic. It is not forbidden to think, either, that a greying Brother Louis-Marie is meditating on his own final ends.

Brother Nestor only briefly took charge of the Institute, but his Circulars seem in part to go contrary to the choices of Brother Louis-Marie and attempt to solve root problems which the latter had envisaged as more administrative than spiritual. If he remains standard on the Christian instruction of children [19/3/1881] the introduction of his ambitious plan of studies [1 March 1882] sketches out a spirituality of work and begins to leave behind a negative and utilitarian conception of culture. To the more properly spiritual plan, his Circular on devotion to the Sacred Heart offers a theocentric and Christological definition of humility [pp.337-338] which really adds something to Marist spirituality. Especially, the same Circular is an implicit critique of an entire Marist tradition on hell of which Brother Louis-Marie’s recent Circular is the latest manifestation. Here is the key passage of this instruction [p.340]:

There are, in fact, two ways of understanding Christianity. There are souls which, in all their habitual practice, see God especially as a master, are attentive to His rights, walk under the wing of justice, are filled with His fear. In their intimate choices these souls scarcely get beyond the severe idea of duty. All their preoccupations, all their supernatural ambitions are summed up and shut up so to say in one word: Salvation”… “If we now give Jesus Christ His place […] everything stays and everything is changed […]: everything laughs, everything lights up, everything is warmed by heaven’s rays. Why? Ah! It’s because love has appeared in the world […] The big question is always there: what to do to be saved? But another question completes it, overrides it, transforms it: What shall I render to the Lord for all the good things He has showered on me? [Ps 115, v.5].”

It is useless to wonder what Brother Nestor’s Generalate would have been if he had lived, but it is right to consider this instruction on the Sacred Heart as one of the best essays of Marist spirituality.

With Brother Théophane we return to Brother Louis-Marie’s tradition in a somewhat special way: this superior gives us very few doctrinal instructions but he sends us back to those of Brother Louis-Marie which he is careful to reprint. Visibly, he considers that, with him, a sort of Marist Holy Scripture has been completed after the death of the last superior to have personally known the Founder. Having entered the Hermitage in 1845, Brother Théophane evidently does not consider himself a spiritual authority comparable to the authority of his predecessors. On the other hand, having known Brother Louis-Marie well, he refers in a privileged way to this bearer of tradition.

With him, then, the Institute enters into a spirituality founded on remembrance and repetition rather than on interpretation and enrichment. Besides, Brother Théophane reproduces the overflowing activity of Brother Louis-Marie’s first manner, fixing himself on the congregation’s rapid internationalization. We don’t know what happened during his Generalate of Brother Nestor’s ambitious program of studies, but in any case Brother Théophane insists, more than Brother Louis-Marie, on revisiting the educational function of the congregation, not in thinking out educational questions himself, but in using contemporary works. His most important Circulars, therefore, concern piety in the schools and after-school activities, deeply inspired by Salesian pedagogy. Pontifical texts are systematically published. Champagnat’s cause of beatification and personal accounts of travels around the world fill numerous pages. Brother Théophane’s era appears, then, spiritually very poor, at least if we refer to his Circulars. His successor, Brother Stratonique, defining him as a “living Rule” [t.11, pp.204-208], does nothing to change this impression.

   However, there’s a sizable exception to this judgment. It’s the short instruction on the spirit of prayer [10 May 1902, t.10, pp.143-152] which gives us a remarkably profound view of prayer, very far from the emphatic heaviness of Brother Louis-Marie’s instructions:

“What is the spirit of prayer? […] It’s like aromatic oil, composed of what is purest, most ardent, most divine in the relations of the soul with heaven, and which, coming to the surface of our soul, burns there perpetually in God’s honour. [p.149]…This spirit of prayer does not hamper the movements of the soul: it does not at all create constraint and servitude in our heart. We begin by successive degrees, and we end by living thus by God, with God and in God, just as we breathe, just as freely, just as easily and almost without noticing it.” …

Even the conclusion, which according to the literary genre of instructions, seeks to propose flatly ascetic applications of exalted doctrine, keeps the same tone:

“If by our generous efforts and the grace of God we manage to create in ourselves the spirit of prayer and the unending desire of our heart, our entire life will no longer be but a hymn to the glory of God, a hymn whose stanzas will continue in heaven.” 

His last instruction, on fidelity to our vocation, is dated significantly: 19 March 1904. It inaugurates a problem which the Institute will not know how to resolve in spiritual terms: secularization. He condemns it in veiled but strong terms [t.10, pp.414]:

“Let us then behave according to this consideration that the good we have to do, if we want to please God, be not limited to such and such countries, such and such children, either this side of the Alps or the Pyrenees or the other side, but it must extend beyond the oceans, everywhere we find children to instruct, souls to save. […] In vain will you protest [to God], Brother, that you will remain faithful, that you will continue to walk in His footsteps. You will follow Him, alas, from afar at first, then from such and such a distance that you will perhaps lose sight of Him. […] The seductions of the world are so formidable, the abuse of grace so disastrous, the slope so slippery, for a soul on the road to decline.”

Brother Théophane seems not to have realized that his argument in favour of the children of the world to instruct could easily be turned around by the secularized who could justly have held that in France also there were children’s souls to be saved and that the task was all the more urgent given that their salvation was even more threatened. His theory of vocation, marked by concern to protect oneself from the world, though standard, is nonetheless quite flimsy, as if fidelity to the forms of religious life and the concern with one’s own security outweighed everything. Finally, very keen on internationality one of whose sources is Champagnat’s universalism [all the dioceses of the world enter our perspectives] he no longer understands the apostolate rooted in an environment and country.

Brother Théophane’s spiritual journey seems to me, therefore, to be a time of transition with multiple motivating forces. With him we leave the era of the grand interpreters to enter the era of re-readers; the time for France to enter international relations; the time for the congregation as semi-monastic entity to enter a time of secularization; a time of peace to enter a time of persecution. In summary, like Brother Louis-Marie, Brother Théophane knew extraordinary institutional success and relative doctrinal failure.   

Brother Stratonique had to manage problems started by his predecessor: secularization and the interiorisation of the new 1903 Constitutions which create a decentralized government. Two other matters are added to these two: the centenary of the Institute and the war. We will easily understand, therefore, why during his Generalate [1907-1920] he increased instructions on the Constitutions, on the need to return to the spirit of our origins. Intractable on questions of adaptation [t.11, pp.486-487: “God doesn’t vary”] and lacking deep thought, he did have a simple and easy style distinctly different from Louis-Marie’s grandiloquence or Théophane’s coldness.

His preoccupation with rediscovering the pristine spirit of the Institute [i.e. t.11, p.314] limited his interpretation of spirituality to a pure concern with remembering, re-editing the Circulars being exactly one of the key pieces of this will to return to the past. However, the fact that the re-edition involved not only the Circulars from Champagnat to Louis-Marie but all those published up to 1916 tells us that Brother Stratonique embraced the entire Marist tradition and not only the origins. Also, when he recalls these, he includes Brother François “and all our first saints in La Valla” [t.11, p.485, 2/2/.1911] alongside Father Champagnat. He uses just about the same expression on 18 May 1911 [t.11, p.559] in recalling “our first Brothers”: BB. François, Louis, Laurent, Jean-Baptiste, Stanislaus, Jerome, Bonaventure. On 24 May 1913 he again refers to imitating Champagnat “and our first Brothers” [p.260] and “besides our Venerable Father Champagnat we have three thousand Brothers who have preceded us into the other life” [p.263] He recalls the examples of BB. Louis, Stanislaus, Damian, Chrysostom, Bonaventure, Léon, Cassian, Ribier, Pascal, Timothy, Jean-Claude, Philogone [pp.266-270].
 

Thus, Brother Stratonique, without intellectualizing too much, conceives of the Institute as a mystical body with Champagnat as simply the initiator. It seems to me that this way of seeing is sufficiently original to be noted. There is, perhaps, an explanation for such an insistence on a fraternal view of the Institute: that’s because, since 1860, if we except Brother Nestor’s very short Generalate, Brother Stratonique is the first superior of the Institute not to have gone to the seminary.

There is also a certain originality in Brother Stratonique concerning devotedness. As of 6 June 1908, he considers writing a book on the practice of devotedness in the Institute during the past century and he asks for testimonies [t.11, p.321]. At the very end of his Generalate he has still not abandoned his project: the Circular of 24 May 1919 [t.14, pp.293-300] recommends as fruits of the retreat perfect regularity, solid piety, good union, which are the three cardinal virtues proposed by Brother Louis-Marie in 1860 and to these he adds devotedness. In this same Circular [p.298] he plans for a golden book on devotedness and once again asks the Brothers to collaborate. 

All things considered, Brother Stratonique’s Generalate, if it doesn’t renew the spiritual perspectives of the Institute, does mark them in two ways: on the one hand, he draws up a memorial of its history and spirituality which, while being standard, is not without interest; on the other hand, this work is done in a spirit of modesty and fraternity which we don’t find to the same degree in his predecessors. By his style Brother Stratonique would be akin to Brother Jean-Baptiste.

With Brother Diogène [1920-1942] we have the impression of finding ourselves once again near Brother Théophane: few real Circulars but publication of numerous pontifical documents. Few Circulars offer personal thinking, Brother Diogène admitting good-naturedly that he reflects on such and such a book or talk which pleased him. Evidently, one could think that Brother Diogène has no doctrine sufficiently profound to deliver a personal message. But the problem is, perhaps, as in the case of Brother Théophane, more complex. Both in fact govern after prolix superior generals and must keep in mind a certain fatigue in their readers. On the other hand, they can appear encumbered by a fixed idea of Marist spirituality: since the origins are definitively established by the official books and rules of the Institute, why repeat them never-endingly? These men give, therefore, what seems to them to offer something new: pontifical documents and works on the spirituality of their time. 

In any case, when he does give more personal texts Brother Diogène appears rather traditionalist. His Circular of 25 May 1921 [t.14, pp.515-536] on vocation looks at vocation as a veritable predestination [p.518] which the one called cannot elude even if he has not made vows. Evidently there is behind this text the whole problem of the perseverance of the Brothers drafted who are tempted not to return to the congregation. But there seems to be more there: challenging an idea of vocation which is too rigid and which he rebuts without concession. 

The Circular of 25/12/1923 on what constitutes the essence of religious life is perhaps Brother Diogène’s most subtle text; it attempts to formulate a new doctrine on secularization directly evoked [p.84] for the first time in a Circular.
 Since in the 1920 Chapter the Brothers secularised were recognized as fully Religious, the question arises: what is the essence of religious life? Brother Diogène answers that religious do not belong to the world and that “we must be in this second century of our existence just as our forerunners were,” but he adds a little further on: “The essence is to be interiorly Religious, let’s understand it well, it’s holiness, at least personal virtue. The rest is not unimportant, but it is incidental […].  The essence of a Religious [italics his] is for us an infallible safeguard if we possess it to a sufficient degree; […] this has been proven experimentally especially in those countries where our Brothers have undergone either persecution or revolution. […]  For a congregation spread in the five parts of the world, it is very rare that persecution or revolution does not rage against one point or another […]. It is wise, then, to keep ourselves ready for the battle, and to ask God to grant us, in all the circumstances in which we may find ourselves, the graces needed to remain faithful to Him.”  

Worded as is, Brother Diogène’s thought seems rather muddled. I believe I can interpret it as follows: his thesis is that religious life goes beyond this life, but his hypothesis is that it must confront persecutions and revolutions. To do this, it has to fall back on what constitutes its foundation: conscience, by sacrificing what is unessential [habit…]. And experience has shown that that was possible.

We understand why Brother Diogène was confused, for he was broaching the thesis of the legitimacy of secularization and especially a conception of religious life which makes external things [habit, the Rule, community] accessories. Religious life, then, seems no longer founded on community and external signs but on the individual. Brother Diogène does not draw the ultimate consequences from the principles he has just posited, obviously, and he speaks about “the spirit of religious life,” which leads, he says, to the exact observance of the rules, and he ends by attacking failures against poverty and abuses of visits, not counting a most traditional tirade on worldly spirit.

No matter how ambiguous, and ultimately untenable, this doctrine of Brother Diogène, which takes back with one hand what he has just conceded with the other, it does constitute nonetheless an important break-through in the standard view of religious life. Evidently, it will have little practical effect because it appears, not as a doctrine, but as an adaptation to the calamities of the time. One can regret today that Brother Diogène was not more audacious, but was it possible to go farther? Nothing is less sure. In any case the text stands as one of the rare attempts to rethink somewhat Marist religious life before the council.

Brother Diogène’s second Circular which strikes me as worthy of commentary is that of 24 May 1926 on the spirit of Venerable Father Champagnat [t.15, pp.432-465] in which he compares the Hermitage to the monastery of Clairvaux still impregnated with the memory of St. Bernard. It’s in this place venerated by Brothers from all parts of the world [p.433] where one can breathe “something like an atmosphere of holiness” that Brother Diogène intercedes for the Brothers threatened by persecution in various places. To prepare themselves for all eventualities he invites them to reproduce the virtues of the Founder by following the order of the Chapters of the second part of his Life: the spirit of faith…

This return to the foundational virtues seems of secondary value to me. On the other hand, there is strongly manifested the link, a century later, between the feeling of the Founder who looked upon the Hermitage as Mary’s mystical city destined to spread throughout the world, and the thought of the disciple who sees that promise both realized and to be safeguarded.

Brothers Michaëlis and Marie-Odulphe oversee the four-year interregnum [1942-1946] between Brother Diogène and Brother Léonidas. The five Circulars which they write are far from uninteresting. But, once again, disturbances and wars elicit first of all a will to restore. Thus Brother Marie-Odulphe on 24 May 1945 reveals the intention to “restore everything in the spirit of the Venerable Founder by cultivating the Rule” [t.19, p.351]. In secularization, the war of 14-18, the persecutions in various countries and the second world conflict he sees only the time of a certain religious falling off which must be remedied by recharging one’s spiritual energies. Upheavals do occur, such that absolutely everybody knows that the world will never again be what it was before, but Brother Marie-Odulphe seems not to consider that: we must return to the Rule of the Founder. There seems to be a total gap between official spirituality and reality.

From 1946 to 1958 Brother Léonidas makes a huge doctrinal effort. Even if the idea of restoration remains fundamental with him, it is open to the idea of adaptation, particularly in formation. Faced with worrying about the low perseverance of the Brothers, the preoccupation which seems perhaps to cover his entire Generalate would be to re-instil in them a strong Marist identity, made of love and esteem of one’s vocation. The key Circular on this subject appears to me that of 8 December 1952 entitled: “We are religious, Little Brothers of Mary” in which he elaborates on religious spirit and Marist spirit, eminently traditional themes. Where he shows originality is in the causes for the falling off of religious spirit: the rapid spread of the congregation, persecution, military service or mandatory work; the broad protection we’ve enjoyed from the authorities in various countries; insufficient personnel. This is one of the first times a superior acknowledges that a personnel deficit can have not only external but also internal consequences, even institutional. In the second part on the “sources of Marist and religious spirit” [t.21. p.213] he gives the corpus of what, in his opinion, contains the Marist spirit: the Life of the Founder, the Rules, Avis/Leçons/Sentences, Biographical Notices, the Circulars of our first superiors and the Bulletins of the Institute. A little further but clearly secondarily he adds: the School Guide, the Good Superior, Christian Perfection, the Meditations of Brother Jean-Baptiste, the Virgin Mary. This seems a bit short even if the Bulletin of the Institute, the only contemporary source, is recognized as carrying Marist spirit. There again, on a traditional base Brother Léonidas shows a certain openness.  

He does the same thing in his Circular of 8 December 1948 [t.20, pp.91-118] on spiritual direction. We know that since 1890 the Holy See’s decree, Quaedmodum, forbade lay superiors of congregations to require a personal account of conscience. Brother Léonidas [p.96] nicely qualifies the effects of this interdiction.

On perseverance [t.22, p.7 (39)] Brother Léonidas offers an interesting historical synthesis of the problem after underscoring that vocation is fundamentally a mystery and a problem related to liberty and faith. It’s finally an instruction which definitively nullifies the revolting doctrine of predestination still formulated after Brother Diogène. His examination of the reasons for defection and remedies to apply, while intelligently worded, bring nothing new fundamentally to the doctrine even if the 4th part [p.25…] seems to me to present for the first time a synthesis of the arguments of those who leave. Fundamentally, but in a nuanced way, Brother Léonidas returns to the standard doctrine: a Brother’s departure is a problem for him but not for the institution. 

The 1958 Chapter [t.22, pp.322-358], having as program a revivifying of the spirit of our Blessed Founder by a more intense religious fervour, a more efficacious zeal, and a more intimate family life, continues Brother Léonidas, and the two first Circulars of Brother Charles Raphaël treat of zeal and family life. Perhaps the real change in tone comes in the Circular of 8 December 1960 on our common rules, which have just been rewritten.

In fact, in the part which treats of “Our traditions to be preserved” [pp.501-504] Brother Charles Raphaël reformulates the spirit of the congregation by recalling that “there was, in him (Champagnat), in the very first place, an apostolic concern” and that “the thought of founding a religious institute followed almost immediately”. Therefore “it’s in those two directions that we have to look for what is essential in the work of our Blessed Founder”. Such statements appear to me to be frankly new, for since Brother Jean-Baptiste it was a given that the Institute came first and zeal secondly. Father Champagnat himself, in founding the Hermitage like a convent, broadly approved that thesis. Therefore, Brother Charles Raphaël, without insisting, recalls that historically zeal is first and that the Institute is at the service of the apostolate.  

This same part of the Circular brings another outstanding novelty by the title: “The spirituality he proposes to the Brothers” which is, to my knowledge, the first use of the word “spirituality” in the Circulars. And the definition of spirituality which follows that title is far from banal, for Brother Charles Raphaël recalls therein that “the life of the Brothers must be steeped in Marial spirit” composed of the virtues of Nazareth: humility, simplicity, modesty, which are in harmony with our life style and apostolate. Joined to the family spirit, which he considers fundamental, this definition of Marist spirituality unites around the spirit of Nazareth, developed by Father Colin rather than Father Champagnat, a Marist spirit which too often used to isolate the apostolate of religious life and Mary’s humility. By this brief text Brother Charles Raphaël reveals himself as a profound connoisseur of Marist spirituality and probably the first to formulate it in new terms after a long period of repetitions more or less apt.

The opening of the council in 1962 split Brother Charles Raphaël’s Generalate in two and in 1963-64 he puts out a long Circular in four parts with the surprising title: “Preservation and increase of the Institute”. It seems singularly backward and, to be blunt, conservative at a time when Council events are turning the religious landscape upside down. Maybe we have to look at it as the will of a responsible superior to face the intense excitement which threatens to blow everything away. The Circular of 1 May 1965 on “Fidelity to the spirit of our vocation and the law of adaptation”, in any case, has this preoccupation because its very title evokes the need to reconcile fidelity and adaptation. Its third part [pp.278…] tries to give, for the coming general chapter, norms on what must be kept and what must be changed at a time of turmoil in which tradition risks being carried away by the attraction of change.

Brother Basilio Rueda’s first Circular, dated 2 January 1968, is organized in four parts published successively until July. It deals essentially with the 16th General Chapter whose first session has just taken place. That’s why the first part [t.24, 2/1/1968] is given to an assessment of that event. He notes there that, for the first time in a long time, the chapter witnessed a veritable confrontation which he synthesizes thus: spirituality versus psychologism and structure versus freedom.

It seems useless to me to delve into too many details, but this Circular reveals in broad daylight a spirit in the Institute much more long-standing and traces of which we find especially since Brother Stratonique’s Generalate. Not to dally, let’s say in caricature that a “conservative” party, that of spirituality/structure, seems to have determined for a century the direction of the Institute without for that matter having quashed the more “progressive” party, that of psychologism/freedom. In fact, what happened at the council happens in the congregation which will have the chance to have a dispassionate superior capable of resolving theoretically for the first time an ancient dilemma in the congregation: how to adapt without denying one’s roots; how to keep the spirit of the Institute without the traditions which nourish it.

A first conceptual revolution is effected in the 4th part of the Circular of 2 January 1968—in fact of July 2 (cf. Chronology)—entitled “A chapter for today’s world” which has the congregation abandon its old vision of a corrupt world from which we must guard ourselves to substitute that of a world which beckons and in which we must be “sacrament and yeast” [p.339].

In the fifth part of the Circular which appears only on 1 November 1969 Brother Basilio treats of “the Calls of the Church and the Founder”. His conclusion [p.652] announces a new way to be Marist: “You can be sure that we are advancing towards forms of living: less legalistic, apostolically more daring, more inserted in a growing professional socialization, with forms exteriorly more independent and free”. And he adds that such a change “will end up at the end in vocation crises” because “it’s not a matter only of level but of style, even of system”. In these words he takes the opposite of the entire tradition of Circulars which stated endlessly that there was but one legitimate system which it was proper to maintain whatever the cost. At the same time he implicitly disconnects spirituality from the system: to change system is not to attack spirituality but on the contrary to reinterpret it.  

He will take this idea up again explicitly in the Circular of 1 July 1971 which reports on the general conference of the Superiors, particularly in its meditation with the Brothers Provincial [pp.344-399]. He states clearly there that the Institute must “change mentality, undergo an institutional metanoia or conversion” [p.345]. In any case, there’s no choice: we are at a time of “transformation in the religious life, not in its essentials but in its peripherals; not in its Evangelical aspect but in its cultural aspect. We are at a time of discarding its past forms and ‘formulating new ones’ [p.346].” 

The Circular of 25 December 1975 on “The spirit of the Institute” is equally fundamental because it sums up in a formula claimed without a break since the time of the Founder to define the core of Marist spirituality. It’s a finalization of what Marist spirituality is, for he distinguished clearly spirit, charism, and spirituality [pp.174-176]. Then he insists on the fact that the spirituality of Champagnat, priest and Marist Father, is not at all ours. He invites us also to put our spirit face to face with the Gospel and with history. He recognizes also that very often “sliding from the spiritual plane to the psychological plane has not been a success” [p.189]. For example, humility has given rise to inferiority complexes. In other Circulars Brother Basilio will endeavour to rethink other basic aspects of our identity: for example our relationship to Mary in “A new space for Mary” [8 September 1976, t.26]. There is also the strange and gigantic Circular on fidelity [8 September 1984], a meditation on the vocation of a Marist Brother, not starting from the ideal but from the testimonies of the Brothers. Thus, for the first time and in a systematic way a superior reflects on the Marist life, not as it should be lived, but as it has been lived, with all the lapses and greatness of people and institution.

Thus Brother Basilio worked magisterially to rethink the Institute from top to bottom. However it seems to me that it is his successor, Brother Charles Howard, who completes the work, insofar as this work can be completed, by the Circular on Marist apostolic spirituality in 1992-1993. The appendix to the first part of the Circular [pp.525-532] is an excellent synthesis of the history of transition from Marist spirit to Marist spirituality. In my view, then, this document closes a stage of the congregation and it is too early to see how the Circulars of BB. Benito and Seán Sammon will take their place in the spiritual tradition generated by the Circulars. It seems to me, nevertheless, that one question still has not been settled: that of the transition of Marist spirituality to one or other of the schools of Marist spirituality.

In fact, what does the history of the Circulars reveal? That of a body in which the institution has wanted to take on both the function of guardian of unity and interpreter of spirit. Undeniably this way of doing has generated outstanding successes. But in the long term what happened is what always happens: the institution takes the upper hand on inspiration and the body dies slowly for absence of spirit. In the past forty years we have partially come out of that rut, but to finish and perpetuate the work of renewal we have to, I think, go from the notion of spirituality to that of school of spirituality, able to study, debate and teach Marist spiritual identity autonomously-collaboratively with the government of the congregation.

Brother André Lanfrey, 29 December 2004 

� See André Lanfrey, “Circular on the spirit of faith” in Marist Notebooks, No.16, pp.21-52; Essai on Marist spirituality, Rome, September 2001, pp.168-179.


� He didn’t refuse Postulants whom he considered sent by the Blessed Virgin.


� See t.6, p.78: the 1863 Chapter opens with a meditation on hell and an unfortunate eternity.


� In the Circular of 2/2/1916 [t.13, p.130] Brother Stratonique again lists our great first Brothers. See also t.14, p.67.


� The 1920 Chapter has a commission on secularization but its proceedings [t.14, pp.411-453] don’t mention secularization in order to avoid possible legal action.





